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CHAPTER 1
Introduction
Topic and Reason for Study
This thesis concerns the subject of tithing. According
to the first definition listed in Webster's New World Dictio
nary, a tithe is "one tenth of the annual produce of one's
land or of one's annual income paid as a tax or contribution
to support a church or its clergy"''". This definition is ac
ceptable, except that, unless otherwise stated, the word
"tithe" will not refer to a tax. And, as shall be seen, in
the past tithes were not always limited to the support of the
church or clergy, but were also given to leaders.
Tithing is not a new concept. "Tithing was an old and
widespread custom in the ancient orient. Tithes were given
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to both sanctuaries and kings." The Old Testament provides
another record of this phenomena. One of the laws recorded
there, which Israel was to follow, concerned the giving of
tithes to their God. The number of tithes and their exact
nature is not entirely clear. However, that they were re
quired to tithe, and were obedient to do so at least part of
the time, is not disputed.
Coming to the New Testament, however, there is little
mention of the concept of tithing. Only in three stories is
the word even used: 1. the account where Jesus confronts the
[1] "Tithe," Webster's New World Dictionary: Second
College Edition.
[2] Gordon J. Wenham, Genesis 1-15, Gen. eds . D. A.
Hubbard and G. W. Barker, Word Biblical Commentary, vol. 1
(Waco: Word Books, 1987), 317.
Pharisees for their hypocrisy of tithing even the smallest
things but neglecting the more important matters of the law;
2 . the parable concerning the prayer of the Pharisee and the
prayer of the tax collector; and 3. the discussion in Hebrews
surrounding the story of Abraham tithing to Melchizedek. It
is partially due to this lack of references to tithing within
the New Testament, that this thesis came about. If the New
Testament has so little to say about the subject, then how
does the present day church maintain tithing as a part of
it's beliefs? And, is it's stance a Biblical one? To fully
answer these questions, however, would take more time and
space than is possible for this thesis. Therefore, a more
narrow focus has been chosen.
Thesis Question
This thesis will focus on the scriptural basis presented
by one particular church. The Wesleyan Church, in support of
it's teaching concerning the tithe. The specific thesis
question is: "How do the Biblical passages cited under the
'Special Directions' regarding 'Storehouse Tithing' in The
Discipline of the Wesleyan Church 1988 (Paragraph 196) relate
to that concept when understood in context?" The Discipline
states :
Storehouse tithing is a scriptural and practical
performance of faithfully and regularly placing the
tithe into that church to which the member belongs.
Therefore, the financing of the church shall be
based on the plan of storehouse tithing, and The
Wesleyan Church shall be regarded by all its people
as the storehouse. All who are a part of The Wes
leyan Church are urged to contribute faithfully
one-tenth of all their increase as a minimum finan
cial obligation to the Lord and freewill offerings
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in addition as God has prospered them.
[The passages which are given in supporting this
are as follows:] "Gen. 14:20; 28:22; Lev. 27:30-32;
Deut. 14:22; Prov . 3:9-10; 11:24-25; Mai. 3:10-11;
Matt. 23:23; Acts 4:34-35; 6:1-3: I Cor. 16:2; II
Cor. 8:13-14; Heb . 7:1-2, 6. 9."
Sub -queSt ions
In order to answer the main thesis question, the follow
ing sub-questions will need to be asked.
1. How does each passage, interpreted within its own liter
ary context, contribute to one's understanding of tithing in
general and "storehouse tithing" in particular?
2 . How do the New Testament and the Old Testament relate in
general as regards the law and in particular with regard to
tithing?
3. How do these findings relate to The Wesleyan Church's
doctrine of storehouse tithing?
Methodology
Since the key to answering this thesis question involves
understanding the biblical passages themselves, this study
will be based on an historical -grammatical approach to bibli
cal interpretation. This approach endeavors to study each
passage inductively within its immediate, book-level and ca
nonical contexts. Robert Traina's work. Methodical Bible
2
Study provides a well known summary of this type of study.
Outline and Limits of this Study
[1] The Wesleyan Church, The Discipline of the
Wesleyan Church 1988 (Indianapolis: Wesleyan Publishing
House, 1989) , 48 .
[2] Robert A. Traina, Methodical Bible Study (Grand
Rapids: Francis Asbury Press, 1980)
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After this introductory chapter, which introduces the
problem, states the main thesis question as well as the
sub-questions, covers the methodology, outline and limita
tions, review of the literature, and the historical perspec
tive, the thesis will proceed as follows. Chapter two will
investigate the passages listed in The Discipline of The Wes
leyan Church 1988 (hereafter this will be referred to as sim
ply The Discipline) under the Special Direction regarding
storehouse tithing. Special attention will be given to un
derstanding their contribution to a biblical understanding of
tithing. Chapter three will cover the biblical origin for
the concept of "storehouse tithing" and will review the pas
sages given in The Discipline to understand their contribu
tion towards this concept. Chapter four will deal with the
question concerning how the New Testament deals with Old Tes
tament law, especially as regards the question of tithing.
Chapter five, the final chapter, will present some conclu
sions regarding how the passages cited in The Discipline re
late to the Wesleyan Church's understanding of storehouse
tithing .
It is the goal of this thesis to be as thorough as pos
sible in answering all of the questions raised above. How
ever, in order to focus on the specific passages, especially
as regards the question of tithing, numerous critical ques
tions concerning primarily book level information such as the
author or date of composition, will not be pursued unless
they provide information which is pertinent for this study.
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Review of the Literature:
In looking over the available literature covering the
general topic of tithing, three things became very apparent.
For one thing, almost all of it is very old. Secondly, al
most all of the authors take the position that tithing is
still a requirement for today's church. And, thirdly, most
of it is not written from an exegetical perspective. Because
of this, the main source of information for this thesis, out
side of the texts themselves, has been commentaries which
deal specifically with the books and passages in question.
Historical Perspective
A couple books, however, did provide some historical in
formation on tithing. From one, A New Climate For Steward
ship by W. E. Fisher, a general overview will be given. The
author states that "... there is no evidence that tithing
was recommended to Christians during the first several gen
erations of the Church's life.""*" But, through the next few
centuries, the practice grew until by the fourth century it
was a common one. Some of the Church Fathers, Jerome,
Ambrose, and Augustine, approved it. The Reformers, however,
disagreed with a required tithe because the New Testament did
not require it. They did not protest very loudly though, so
the required tithe continued and even followed the settlers
2
to America.
All Scriptural quotations have been taken from The
[1] Wallace E. Fisher, A New Climate For Stewardship
(Nashville: Abington, 1976), 78.
[2] Ibid., 78-79.
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Ryrie Study Bible, New American Standard Version, 1978.
[1] The Ryrie Study Bible. New American Standard
Version (Chicago: Moody Press, 1978).
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CHAPTER 2
"Tithing" Scriptures Interpreted
In Context
Genesis 14:20
The first of the passages to be examined is Genesis
14:20. This verse falls within the second main segment of
Genesis, which has been titled by Kidner, "Abraham and His
Seed""'' The more immediate context is chapter 14. In this
chapter is the story of 5 kings warring against 4 other
kings. The 5 kings lost, among them the kings of Sodom and
Gomorrah. After they lost, the cities of Sodom and Gomorrah
were raided and the people with their possessions were taken
captive. Lot, Abram's nephew, was among those who had been
taken. When Abram found out what had happened, he and his
allies went to rescue Lot. Abram was victorious, not only
in bringing back his nephew, but also all of the other people
and their possessions. This brings the story up to verse 17.
17 "Then after his [Abram's] return from the de
feat of Chedorlaomer and the kings who were with
him, the king of Sodom went out to meet him at the
Valley of Shaveh (that is, the King's Valley).
18 And Melchizedek king of Salem brought out
bread and wine; now he was priest of God Most High.
19 And he blessed him and said,
"Blessed be Abram of
God Most High,
Possessor of heaven and earth;
20 And blessed be God
Most High,
Who has delivered your
enemies into your
hand ! "
And he gave him a tenth of all .
[1] D. Kidner, Genesis, An Introduction & Commentary,
Gen. ed. D.J. Wiseman, Tyndale Old Testament Commentaries
(Downers Grove, IL: Inter-Varsity Press, 1967), 13.
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21 And the king of Sodom said to Abram, "Give
the people to me and take the goods for yourself."
22 And Abram said to the king of Sodom, "I have
sworn to the Lord God Most High, possessor of
heaven and earth,
23 that I will not take a thread or a sandal
thong or anything that is yours, lest you should
say, 'I have made Abram rich.'
24 "I will take nothing except what the young
men have eaten, and the share of the men who went
with me, Aner, Eshcol, and Mamre ; let them take
their share . "
At least three questions need to be addressed concerning
this passage relating to the issue of tithing. Who is
Melchizedek? Why did Abram tithe to him?. And, from what
did he tithe?
Who is Melchizedek? Melchizedek was the king of Salem,
and he was "priest of God Most High", or, priest of El
Elyon."*" Exactly who El Elyon is, however, is not clear in
this passage, because although one of the names of the God of
Abram was El Elyon, the supreme god of the Canaanite pantheon
(in the second millennium) could also have been called by
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this name. The identity of Melchizedek, however, is also
discussed in the book of Hebrews, the seventh chapter.
Hebrews chapter 7 offers an interpretation for part of
the Genesis passage concerning Melchizedek. Here the author
of Hebrews is trying to establish the superiority of the
priestly office of Jesus over that of the Levitical priest-
hood. In doing this, the author first establishes the
[1] Wenham, 316.
[2] Ibid.
[3] William L. Lane, Hebrews 1-8, Gen. eds. D. A.
Hubbard and G. W. Barker, Word Biblical Commentary,
vol. 47A (Dallas: Word Books, 1991), 163.
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Priesthood of Melchizedek as superior, using the silence of
the scriptures concerning the genealogy of Melchizedek. Be
cause, for one to be a part of the Levitical Priesthood,
there had to be a record of ones genealogy proving that he
was eligible. Melchizedek, however, did not have this record
yet Abraham paid a tithe to him."'' The author even goes so
far as to say of Melchizedek in verse 3, ". . . like the Son
of God he remains a priest forever." All of this is to say,
that the author of Hebrews does not look at Melchizedek sim
ply as a priest of the Canaanite god El Elyon, rather he sets
Melchizedek' s priesthood as an example of the type of priest
hood that Jesus holds, one superior to that of the Levitical
Priesthood and one that does not end.
So, why did Abram tithe to Melchizedek? A further look
at the text may help answer this. There were three main per
sons involved in the story at this point, one was a king, one
was a king and a priest, and the other was Abram. The text
does not say that Abram was subject to either the king of
Sodom or to Melchizedek. Indeed, it is interesting that
Abram and his allies could win in a war that 4 other kings
could not win. So, it would be going beyond the context to
say that Abram paid tithes because he was subject to
Melchizedek .
One possible answer, however, is to accept the idea that
Melchizedek and Abram actually were worshipping the same God,
and the fact that Abram gave him a tithe, could be proof of
[1] Ibid., 163-166.
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this. This would assume, among other things, that somehow
God had made Himself known to the Canaanites, not an impos
sible situation. So Abram would have simply been worshiping
his God, giving back a portion of what God had provided.
Another suggestion is, though, that Abram accepted
Melchizedek' s blessing, realizing that Melchizedek' s god was
not exactly his God, but as was customary, still responded to
2
the blessing by presenting a tithe.
Lastly, it has been suggested that Abram was simply di-
3
vidmg the goods from his victory. This, however, con
flicts with the verses which follow, where Abram refuses to
accept any personal gain from the booty, at least that which
came from Sodom. All he asks is that his men might have pro
visions and that the ones who fought with him might receive
their fair share. Since the tithe is not mentioned here,
where there is some distribution of the booty, it seems odd
to say that the tithe was a part of it. Also, there is no
textual evidence that Melchizedek, or any of his people, had
helped Abram. And, it was only the ones who had helped, with
whom Abram was concerned that they receive their portion. So,
it is not likely that the tithe presented to Melchizedek rep
resented a distribution of the booty.
Using only the passage in Genesis, it is not clear
[1] Nahum M. Sarna, Understanding Genesis, Melton
Research Center Series, The Heritage of Biblical Israel,
vol. 1 (New York: McGraw-Hill, 1966), 117.
[2] Wenham, 317.
[3] V.P. Hamilton, The Book of Genesis, Chapters 1-17,
Gen. ed. R.K. Harrison, The New International Commentary on
the Old Testament (Grand Rapids: Eerdmans Pub. Co., 1990)
413 .
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whether or not Melchizedek and Abram worshiped the same God.
However, it is most likely that Abram's tithe to Melchizedek
1
was m response to the blessing which he had received.
Now, what did Abram give a tithe of? In studying the
passage, it becomes obvious that Abram would not have had
many of his own possessions with him. He had just come back
from battle and even his men had to eat from the booty they
had recovered. The only other thing he could have tithed
from would be the booty itself.
One may ask, though, if Abram did not want any of the
booty for himself, why did he feel he could give a tithe of
it to Melchizedek? A closer look at Abram' s response to the
king of Sodom may help clarify this. Abram said to the king
of Sodom, that he " . . . would not take a thread or
sandal-thong or anything that is yours, lest you should say,
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'I have made Abram rich.'" [emphasis mine] God had provided
the victory, and though Abram had given to God a tithe of the
booty, he choose not to accept any of it for his own gain.
So what does this passage say about tithing? One of the
most obvious answers, is that it demonstrates the antiquity
of tithing. Looking within the story, however, another rea
son presents itself, and that is, even as great as Abram was,
to defeat the four kings, he was still humble enough to re
ceive a blessing which recognized God as his benefactor.
And, he was willing to return to God, through Melchizedek, a
[Ij Wenham, 317.
[2] The New Oxford Annotated Bible with the Apocrypha,
Revised Standard Version, eds. Herbert G. May and Bruce M.
Metzger (New York: Oxford University Press, 1977), 17.
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share of what had been retrieved.
Genesis 28:22
This passage in Genesis, falls within the section which
deals with Abram's son Isaac, and Isaac's family. The immedi
ate context is as follows. Isaac's son Jacob had deceived
his father into giving him the family blessing instead of
giving it to Esau, his older brother. Esau then decided to
avenge himself by killing Jacob after their father had died.
Rachel their mother, however, found out about Esau's plan,
and had Jacob sent away to her brother's house under the pre
tence of getting a wife that was not a Canaanite. The story
continues with Genesis 28:10
10. Then Jacob departed from Beersheba and went
toward Haran.
11. And he came to a certain place and spent the
night there, because the sun had set; and he took
one of the stones of the place and put it under his
head, and lay down in that place.
12. And he had a dream, and behold, a ladder was
set on the earth with its top reaching to heaven;
and behold, the angels of God were ascending and
descending on it .
13. And behold, the LORD stood above it and said,
"I am the LORD, the God of your father Abraham and
the God of Isaac; the land on which you lie, I will
give it to you and to your descendants.
14. "Your descendants shall also be like the dust
of the earth, and you shall spread out to the west
and to the east and to the north and to the south;
and in you and in your descendants shall all the
families of the earth be blessed.
15. "And behold, I am with you, and will keep you
wherever you go, and will bring you back to this
land; for I will not leave you until I have done
what I have promised you."
16. Then Jacob awoke from his sleep and said,
"Surely the LORD is in this place, and I did not
know it . "
17. And he was afraid and said, "How awesome is
this place! This is none other than the house of
God, and this is the gate of heaven."
18. So Jacob rose early in the morning, and took
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the stone that he had put under his head and sit it
up as a pillar, and poured oil on its top.
19. And he called the name of that place Bethel;
however, previously the name of the city had been
Luz .
20. Then Jacob made a vow, saying, "If God will be
with me and will keep me on this journey that I
take, and will give me food to eat and garments to
wear,
21. and I return to my father's house in safety,
then the LORD will be my God.
22. "And this stone, which I have set up as a pil
lar, will be God's house; and of all that Thou dost
give me I will surely give a tenth to Thee."
This passage is somewhat clearer than the Genesis 14
passage. In this story, Jacob states from what he will
tithe, ". . .of all that Thou dost give me I will surely
give a tenth to Thee." It is also fairly clear why Jacob
promises this tenth. For he says, if. God will take care of
him and do what He has said, then Jacob will choose Him as
his God. Also , with that choice, he will make the pillar
which he anointed God's house and he will give back to God a
tenth of all that He provides. So, the promised tithe is
part of an agreement which acknowledges Jacob's dedication to
God, if God does as promised.
About the Book of Leviticus
Leviticus may be split up into seven sections:
1. Regulations concerning sacrifice, 1:1 - 7:38,
2. Consecration of priests, 8:1 - 10:20,
3. Clean and unclean differentiated, 11:1 - 15:33,
4. The day of atonement, 16:1-34,
5. Ritual laws, 17:1 - 25:55,
6. Concluding blessings and punishments, 26:1-46,
7. Regulaticpns concerning vows and offerings,
27 : 1-37 .
[1] R.K. Harrison, Leviticus , ed. D.J. Wiseman,
Tyndale Old Testament Commentaries (Downers Grove, IL:
Inter-Varsity Press, 1980), 36-37.
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Leviticus is primarily a book of laws and regula
tions. Because of this, one may be tempted to think that it
was primarily written to the ones in charge of such things as
the sacrifices and offerings. However, "... little in this
book is directed exclusively at the clergy .... The re
mainder is addressed to all the people."''" To paraphrase R.
K. Harrison, the first part of Leviticus is aimed at making
one holy, (taking away sin) , and the latter part is aimed at
2
keeping one holy.
Leviticus 27:30-32
This passage falls within the section dealing with the
regulations concerning vows and offerings which consists only
3
of chapter 27. Specifically, this chapter deals more with
how to redeem what has been vowed, or, what is to be tithed,
than it does about giving regulations on how to make the vows
or tithes.'^
The specific verses under question, 27:30 - 32 are pre
ceded by some regulations prohibiting the redemption of
anything "set apart to the Lord" or "devoted to destruction" .
Genesis 27:30 - 34
30 'Thus all the tithe of the land, of the seed of
the land or of the fruit of the tree, is the
LORD'S; it is holy to the LORD.
31. 'If, therefore, a man wishes to redeem part of
his tithe, he shall add to it one-fifth of it.
32. 'And for every tenth part herd or flock, what
ever passes under the rod, the tenth one shall be
holy to the LORD.
[1] Victor P. Hamilton, Handbook on the Pentateuch
(Grand Rapids: Baker Book House, 1982), 246.
[2] Harrison, Leviticus , 14.
[3] Ibid., 37.
[4] Hamilton, Handbook on the Pentateuch, 308.
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33. 'He is not to be concerned whether it is good
or bad, nor shall he exchange it; or if he does ex
change it, then both it and its substitute shall
become holy. It shall not be redeemed.'"
34 . These are the commandments which the LORD com
manded Moses for the sons of Israel at Mount Sinai.
What understanding may be gained from these verses con
cerning tithing? The original purpose of these verses is
clear. They were to regulate which part of the tithe was re
deemable and which was not. However, they assume several
things about tithing in general. They assume that the people
will tithe and they assume what they will tithe, from the
land and from the flock. These verses also make it clear
that the tithe belongs to the Lord and is holy.
About the Book of Deuteronomy
According to Hamilton, the "... literary structure of
Deuteronomy resembles most closely that of second-millennium
B.C. political treaties between suzerain and vassal. ""'' If
understood in this light, the book would be divided as fol
lows :
1. Preamble (1:1-5); "These are the words which
Moses addressed to all Israel. ..."
2. Historical Prologue (1:6 - 4:49).
3. General Stipulations (chs. 5 - 11) .
4. Specific Stipulations (chs. 12 - 26).
5. Blessings and Curses (chs. 27 r 28) .
6. Witnesses (see 30 : 19 ; 32 : 1-43 ) .
As an example of a suzerain - vassal treaty, the book of
Deuteronomy may be seen as a covenant renewal document
[1] Hamilton, Handbook on the Pentateuch, 386.
[2] P.C. Craigie, The Book of Deuteronomy.- The New
International Commentary on the Old Testament
(Grand Rapids: Eerdmans Pub. Co., 1976), 24.
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between the Lord and the Israelites.
The book of Deuteronomy was written for the Israelites,
who were about to enter the promised land after their long
wanderings in the wilderness. They were also about to loose
their leader, as Moses was not allowed to enter with them.
Deuteronomy 14:22
The specific verse under question, Deut. 14:22, falls
within the section concerning specific stipulations. The
context immediately preceding this verse concerns what types
of food the Israelites may or may not eat. Verse 22 begins a
different subject, however, that of tithes.
22 "You shall surely tithe all the produce from
what you sow, which comes out of the field every
year .
23 "And you shall eat in the presence of the LORD
your God, at the place where He chooses to estab
lish His name, the tithe of your grain, your new
wine, your oil, and the first-born of your herd and
your flock, in order that you may learn to fear the
LORD your God always .
24 "And if the distance is so great for you that
you are not able to bring the tithe, since the
place where the LORD your God chooses to set His
name is too far away from you when the LORD your
God blesses you,
25 then you shall exchange it for money, and bind
the money in your hand and go to the place which
the LORD your God chooses.
2 6 "And you may spend the money for whatever your
heart desires, for oxen, or sheep, or wine, or
strong drink, or whatever your heart desires; and
there you shall eat in the presence of the LORD
your God and rejoice, you and your household.
27 "Also you shall not neglect the Levite who is
in your town for he has no portion or inheritance
among you.
2 8 "At the end of every third year you shall bring
out all the tithe of your produce in that year, and
shall deposit it in your town,
[1] The NIV Study Bible, New International Version,
Gen. ed. Kenneth Barker (Grand Rapids: Zondervan Bible
Pub!, 1985), 243.
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2 9 "And the Levite, because he has no portion or
inheritance among you, and the alien, the orphan
and the widow who are in your town, shall come and
eat and be satisfied, in order that the LORD your
God may bless you in all the work of your hand
which you do.
These verses, also, are clear as to what was to be
tithed: all the produce which comes from sown fields, and the
first born of the herds and flocks.
What is different here, is what the people were to do
with this tithe. For it was to be eaten at a designated
place, and to be shared with the Levite from their town.
Also, every third year, it was to be deposited in the Israel
ites respective towns so that the Levites, resident aliens,
orphans and widows may eat .
Why was this to be done? This was to be done, ". . .in
order that you may learn to fear the LORD your God always . "
Also, the third year tithes were to be given, " . . .in order
that the LORD your God may bless you in all the work of your
hand which you do." God wanted to bless the people but they
had to learn obedience to His commandments.
About the Book of Proverbs :
The book of Proverbs falls into the literary genre of
Wisdom literature. It's purpose seems to have been connected
with the education of the upper class young men."*" It is
thought to be for the upper class young men because of the
content of the proverbs. The lower class would not have had
[1] R. K. Harrison, Introduction to the Old Testament
(Grand Rapids: William B. Eerdmans Pub. Co., 1969), 1011-
1012 .
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to concern themselves with the excesses discussed in Prov
erbs . Young women were educated in things concerning the
home, and it is doubtful that very young children would be
taught concerning topics such as adultery."^
The actual definition of a proverb, as used in the book
of Proverbs, is different than what might be understood to
day .
. . . the Hebrew word 'mashal', which is translated
into the English word "proverb, " has a wider range
of meaning in Hebrew than it does in English.
Mashal is indeed used in some parts of the OT to
refer to short, popular (or traditional) sayings
corresponding to the English meaning of "proverb."
. . . But the word also refers in some contexts to
a taunt or a negative -example saying .... Fur
thermore, mashal is used in several OT contexts to
describe relatively lengthy speeches or discourses
The structure of Proverbs is based upon authorship, as
it is actually a compilation of proverbs attributed to dif
ferent people. Some of these authors are named but not all.
Title, Introduction and Motto: 1:1-7
I. A Father's Praise of Wisdom: 1:8 - 9:18
II. Proverbs of Solomon: 10:1 - 22:16
Ilia. Words of Wise Men: 22:17 - 24:22
lllb. Further Words of Wise Men: 24:23-34
IV. Further Proverbs of Solomon (Hezekiah' s
Collection): 25:1 - 29:27
V. Words of Agur: 30:1-33
VI. Words of King Lemuel: 31:1-9
VII. An Alphabet of Wifely Excellence: 31:10-31
[Ij Ibid.
[2] Kathleen A. Farmer, Who Knows What is Good?.
Proverbs & Ecclesiastes , International Theological
Commentary (Grand Rapids: Eerdmans Pub. Co., 1991), 17.
[3] Derek Kidner, Proverbs, An Introduction &
Commentary, Gen. ed. D.J. Wiseman, Tyndale Old Testament
Commentaries (Downers Grove: Inter-Varsity Press, 1964), 22.
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Proverbs 3:9-10
This proverb falls within the section titled "A Father's
Praise of Wisdom" by Derek Kidner."""
9 Honor the Lord from your wealth,
And from the first of all your produce;
10 So your barns will be filled with plenty.
And your vats will overflow with new wine.
What do these verses say about tithing? In the most di
rect since, these verses do not mention tithing. However,
they do seem to echo the same concept as the tithe of first
fruits. Also, the blessing of having plenty is an echo of
the blessings promised in Deuteronomy 28, which says, if the
Israelites obeyed God and followed His commandments, then
they would be blessed with plenty. Also in Malachi 3:10 the
promise of plenty is given if the Israelites bring in the
2
whole tithe to the storehouse. So, while these verses do
not mention anything explicitly about tithing they may be
said to reflect the same basic reasoning. It is the differ
ence between saying that they may be used to establish the
concept of tithing, or, saying that the author may have had
the concept in mind when he wrote the proverb.
Proverbs 11:24-25
This proverb falls within the section titled "Proverbs
3
of Solomon"
24 There is one who scatters, yet increases all
the more.
And there is one who withholds what is justly
due, but it results only in want.
25 The generous man will be prosperous,
[1] Ibid.
[2] Ibid., 64.
[3] Ibid., 22.
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And he who waters will himself be watered.
What do these verses say about tithing? Again, these
verses do not say anything explicitly about tithing. They
would appear, from even the particular wording, to fall into
the category of proverbs which are to be taken more as obser
vations than as absolutes.
Unlike laws or commandments which advocate certain
types of behavior, many Solomonic sayings .
simply describe a type of human behavior which
occurs often enough to ^e familiar to both the
speaker and the listener.
As it was with Proverbs 3:9-10, however, these verses
may reflect some of the same concepts inherent in tithing,
(give and you will be blessed, withhold and you will be
cursed), but they are very general. Again, it is the differ
ence between establishing a concept of tithing from these
verses, or, possibly seeing some of the same ideas present.
About the Book of Malachi:
The Book of Malachi is directed at Israel and was writ-
2
ten around the time of Ezra and Nehemiah.
The basic structure of Malachi, is centered around the
literary style of disputation which Malachi uses to begin
each of the larger sections. The structure would then be as
follows :
I. The Heading (1:1)
[1] Farmer, 67.
[2] P. A. Verhoef, The Books of Hagqai and Malachi,
The New International Commentary on the Old Testament
(Grand Rapids: Eerdmans Pub. Co., 1987), 156
- 160.
[3 J Joyce G. Baldwin, Hagqai, Zechariah, Malachi, ed.
D J. Wiseman, Tyndale Old Testament Commentaries (Downers
Grove: Inter-Varsity Press, 1972), 213.
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II. A Privileged People (1:2-5)
III. A Privileged Priesthood (1:6 - 2:9)
a. Indictment (1:6-14)
b . Judgment (2:1-9)
IV. The Importance of Family Life (2:10-16)
V. The Lord is Coming with Justice (2:17 -
3:5)
VI. The Lord Longs to Bless (3:6-12)
VII. God's Judgment Will Be Final (3:13 - 4:3)
(Hebrew 3 : 13-21)
VIII. Concluding Exhortation (4:4-6)
(Hebrew 3 :22-24)
Malachi 3:10-11
These verses come within the section entitled by Joyce
2
Baldwin "The Lord Longs to Bless". The context of this pas
sage concerns that of the tithe. The people are accused of
robbing God.
9 "You are cursed with a curse, for you are rob
bing Me, the whole nation of you!
10 "Bring the whole tithe into the storehouse, so
that there may be food in my house, and test Me now
in this, " says the LORD of hosts, "if I will not
open for you the windows of heaven, and pour out
for you a blessing until it overflows.
What may be learned about tithing from these verses.
The first observation is that Israel is cursed because they
have not been tithing as they were commanded. What they were
to tithe is not made clear; only that they were not tithing
it .
The second observation is that the tithe was to be
brought to the storehouse, with the purpose being that there
may be food in God's house. Two questions arise here,
namely, what exactly is the storehouse, and what was the pur-
[1] Ibid., 219.
[2] Ibid.
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pose of having food in God's house? These questions will be
dealt with more fully later on. However, it could be implied
in verse 10 that the storehouse is equivalent the Temple at
Jerusalem. For they were to bring the tithe to the store
house with the result that there would be food in God's
house. Probably, though, the storehouse was located near the
temple so that the provisions were readily available. This
is supported by 1 Chronicles 28:11-12.
Thirdly, if the Israelites would obey God, then they
would receive overflowing blessings. In the verses follow
ing, there are more specific blessings mentioned.
Part of the complaint of the people, though, was that
God did not seem to paying attention to what was really going
on. In 3 : 14 and 15, it says that the arrogant were blessed,
evildoers prospered, and even those who challenged God were
not punished. Later on in the chapter, however, God assures
the people that in His day, the evil ones would be punished
and the ones who revered His name would be blessed.
So then, to tithe is to provide food for God's house.
Not to tithe is to rob God. To tithe, is to receive God's
overflowing blessing. Not to tithe is to be under a curse.
About The Book of Matthew
According to Ralph Earle, writing in the NIV Study
Bible, the structure of Matthew is
. . .
woven around five great discourses: (1) chs.
5-7; (2) Ch. 10; (3) ch. 13; (4) ch. 18 (5)
chs. 24-25. That this is deliberate is clear from
the refrain that concludes each discourse: "When
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Jesus had finished saying these things, "
The author of Matthew is probably Matthew the disciple
of Jesus. Robert Mounce explains:
In favor of the apostolic authorship of the Gospel
is the strong witness of the early church fathers.
In the early third century Origen wrote, "The first
Gospel was written by Matthew, who was once a tax
collector, but who was afterward an apostle of
Jesus Christ." E^enaeus, Eusebius, and Jerome gavesimilar evidence.
The date for the writing of Matthew is probably some-
3
where between A.D. 70 and 80. Though the book does not give
a date, internal evidences seem to indicate this time period.
All four of the Gospels tell about Jesus, and all four
say it in their own way. "But the special impression which
S. Matthew embodies is that of royalty: Jesus is the Mes-
4
siah." Jesus came to the Jews and Matthew makes sure to em
phasize that Jesus was who they were waiting for. This makes
it fairly obvious who the main audience was. However, other
evidence also indicates the universality of the gospel.
The specific section under study comes right before the
Olivet Discourse, the last great discourse. The last few
topics before the specific passage under study include, giv
ing to Caesar what is Caesar's and to God what is God's, mar-
[Ij The NIV Study Bible. 1439-1440.
[2] Robert H. Mounce, Matthew, ed. W. Ward Gasque,
New International Biblical Commentary, (Peabody, MA:
Hendrickson Pub., 1991), 2.
[3] Ibid., 3.
[4] Alan Hugh McNeile, The Gospel According to
St. Matthew, (St. Martin's Street, London: MacMillan and
Co., Limited, 1915), xvii.
[5] The NIV Study Bible. 1439.
23
riage after death, the greatest commandment and, how can the
Christ be David's son?
Matthew 23 : 23
This verse comes within the smaller section known as the
Seven Woes."*" It is called this because Jesus says seven
times "Woe to you, ...", addressing the teachers of the law,
and the Pharisees. Verse 23:23 begins the fourth woe.
"Woe to you, scribes and Pharisees, hypocrites!
For you tithe mint and dill and cummin, and have
neglected the weightier provisions of the law: jus
tice and mercy and faithfulness; but these are the
things you should have done without neglecting the
others .
Again, we are specifically interested in what may be
learned about tithing from this passage. However, some other
observations need to be made first. Jesus was talking to
Jews, and not just any Jew, but some of the leaders and
teachers of the people. The people he was addressing still
obeyed the Old Testament law, so it is no surprise that Jesus
expected them to tithe. What is not an issue here, is
whether or not Jesus was saying that he expected the church
to continue the practice of tithing.
"Jesus describes what the Pharisees should have
done; he is not here questioning how the 'former'
will relate to the reign he now inaugurates (12:28)
or the church he will build (16:19), any more than
in vv. 16-20 he discusses what jole the temple altar
plays under the new covenant .
"
[1] Ibid., 1475.
[2] D.A. Carson, Matthew, Gen. ed. F.E. Gaebelein,
Expositor's Bible Commentary, vol. 8 (Grand Rapids:
Zondervan Publishing House, 1984), 481.
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But, what can be learned from this passage concerning
tithing? For one thing, these verses indicate that even by
the time of Christ, tithing was still being practiced by at
least some of the Jews, even to the point of tithing spices.
Secondly, Jesus seems to consider tithing as less 'weighty'
within the law, than justice, mercy and faithfulness.
About the Book of Acts
The Book of Acts may be divided into the following sec
tions :
1 - 6:7, with the action centered in Jerusalem.
6:8 - 12, witnessing has spread to Judea and
Samaria .
13 - 14, Paul's first journey.
15:1-35, Council at Jerusalem on requirements for
Gentiles .
15:36 - 18:22, Paul's second journey.
18:23 - 21:16. Paul's third journey.
21:17 - 26:32, Paul's arrest and imprisonment in
Caesarea .
27 - 28, Pai^l's travel to Rome and the Roman Im
prisonment .
2
The author of Acts is generally accepted as Luke, and the
3
book is thought to have been written about A.D. 58 - 60.
The structure of Acts follows the geographic growth of the
church. As Jesus said in 1:8:
. . but you shall receive power when the Holy
Spirit has come upon you and you shall be My wit
nesses both in Jerusalem, and in all Judea and
Samaria, and even to the remotest part of the
[1] Joseph M. Gettys, How to Study Acts (Greenwood,
SC: Attic Press, Inc., 1976), 18-19.
[2] Richard N. Longenecker, Acts , Gen. ed. F.E.
Gaebelein, Expositors Bible Commentary, vol. 9 (Grand
Rapids: Zondervan Pub. House, 1981), 238-240.
[3] Richard B. Rackham, The Acts of the Apostles,
Westminster Commentaries, Twin Brooks Series (Grand Rapids:
Baker Book House, 1978) , 1-lv.
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earth.
Luke begins The Book of Acts by referring back to the
first letter he wrote to Theophilus, that is, the Book of
Luke. As the Book of Luke was to be a record for Theophilus,
that he might know the truth about what he had been taught,
so the Book of Acts appears to be a record too, of the early
Church. There are other ideas concerning the purpose of
Acts, however, this seems the most obvious.
Acts 4:34-35
This passage comes within the section in Acts where the
focus is still in Jerusalem. The church was apparently still
very young and had only received a small taste of the perse
cution which would eventually make them spread out to sur
rounding areas .
The immediate context of this passage is as follows:
32 And the congregation of those who believed were
of one heart and soul; and not one of them claimed
that anything belonging to him was his own; but all
things were common property to them.
33 And with great power the apostles were giving
witness to the resurrection of the Lord Jesus, and
abundant grace was upon them all .
34 For there was not a needy person among them,
for all who were owners of land or houses would
sell them and bring the proceeds of the sales,
35 and lay them at the apostles feet; and they
would be distributed to each, as any had need.
These verses, especially 34 and 35, record one aspect of
how the members of the early church lived. They took care of
each other and shared what ever they had so that others would
not be needy. Tithing, however, does not appear to be a con
cern of this passage. The people were sharing what they had.
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as God had prospered them. But, it says nothing of giving
back to God a certain percentage. This passage speaks more
of sharing and generousity than anything else.
Acts 6:1-3
These verses also are within the first section of Acts.
Probably, the events recorded in them are not far removed
from the passage in chapter 4, though there is no definite
time given. The immediate context for this passage is as fol
lows :
6:1 Now at this time while the disciples were in
creasing in number, a complaint arose on the part
of the Hellenistic Jews against the native Hebrews,
because their widows were being overlooked in the
daily serving of food.
2 And the twelve summoned the congregation of the
disciples and said, "It is not desirable for us to
neglect the work of God in order to serve tables.
3 "But select from among you, brethren, seven men
of good reputation, full of the Spirit and of wis
dom, whom we nay put in charge of this task.
4 "But we will devote ourselves to prayer, and to
the ministry of the word."
Verses 5-6 go on to tell who they choose and about their com
missioning for the job.
Again, these verses do not concern the subject of tith
ing. They record a problem which had developed in the early
church and then tell how that problem was solved. This pas
sage speaks of the widows being provided for but it gives no
indication that the provisions came from the storehouse.
About the Book of 1 Corinthians :
1 Corinthians, somewhat like Acts, gives us historical
information on the early church. Unlike Acts, however, its
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focus is on one church, and more pointedly, that church' s
particular problems and questions. It gives the modern
reader a look into the life of the early church, (the letter
has been dated at about A.D. SS""") , as well as into Paul's
life, that is much more personal than seen elsewhere.
The structure of 1 Corinthians is based on Paul's re
sponse to the problems he has been made aware of, as well as
answering some questions which they had sent to him in writ
ing .
1:1-9 PROLOGUE
1:10-4:21 PAUL DEALS WITH THE REPORT RECEIVED
FROM CHLOE'S PEOPLE
5:1-6:20 PAUL DEALS WITH FURTHER REPORTS
7:1-16:4 PAUL ANSWERS THE LETTER FROM CORINTH
16:5-24 CONCLUDING REMARKS
As may be obvious, the author of 1 Corinthians is ac
cepted as the apostle Paul . There is some debate as to
whether or not he is responsible for the final form of this
letter. However, that he is responsible for its contents is
fairly certain."^
Also somewhat obvious are the recipients and the purpose
of the letter. The Church at Corinth needed help and had
contacted Paul to hopefully gain some insight into their
situation. In the first through the third sections Paul
deals with the problems he has been told about, including
factions in the church and sexual immorality. In the forth
[1] The NIV Study Bible, 1732.
[2] F.F. Bruce, ed. , 1 and 2 Corinthians, New Century
Century Bible, (London: Butler & Tanner Ltd., 1971), 25-27.
[3] W. Harold Mare, 1 Corinthins, Gen. ed. F.E.
Gaebelein, Expositor's Bible Commentary, vol. 10
(Grand Rapids: Zondervan Pub. House, 1976), 179.
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section he deals with a variety of issues raised in corre
spondence with him, including advice on being married or not
being married and on spiritual gifts. The particular passage
under study is also found in this fourth passage.
1 Corinthians 16:2
In the verses directly before this verse, Paul is dis
cussing the Christians hope at the return of Christ and how
they will receive a new body. Beginning in chapter 16 how
ever, he turns to another matter, that of the collection for
the Saints in Jerusalem.
16:1 Now concerning the collection for the saints,
as I directed the churches of Galatia, so do you
also .
2 On the first day of every week let each one of
you put aside and save, as he may prosper, that no
collections be made when I come.
3 And when I arrive, whomever you may approve, I
shall send them with letters to carry your gift to
Jerusalem;
4 and if it is fitting for me to go also, they
will go with me.
These verses record information concerning a collection
which Paul was organizing for the church in Jerusalem. The
collection was not a regular offering, nor was it a tithe
given to God. In fact, it appears to be a one time collec
tion taken because of the deep need of the brothers in
Jerusalem. Paul did urge that people make their contribu
tions in proportion to how they prospered, but it would be
assuming too much to say that Paul meant each one was to give
ten percent. Further clarification concerning this collec
tion will be given with the next passage.
About the Book of 2 Corinthians
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Closely related to the first book of Corinthians, 2
Corinthians has also been dated at A.D. BS."*" The author is
accepted as Paul and the recipient is, again, the church at
Corinth. (In his greeting, however, Paul also includes the
believers "throughout Achaia".)
2 Corinthians differs from 1 Corinthians in its purpose.
In this letter Paul spends some time explaining his own ac
tions, why he did not come as soon as he had planned. And,
he also has to defend his authority as an apostle as well as
2his honestly in dealings with the church.
2 Corinthians may be divided into 3 basic sections.
1 . Paul explains the reason for the change of
itinerary (chs. 1-7).
2 . Paul encourages the Corinthians to complete the
collection in preparation for his arrival (chs.
8-9) .
3. Paul stresses the certainty of his coming, his
authenticity as an apostle and his readiness as
an apostle to.exercise discipline if necessary
(chs. 10-13) .
The section which contains the passage under study is
the second one. This entire section deals with the collec
tion also mentioned in 1 Corinthians 16:2.
2 Corinthians 8:13-14
Beginning in chapter 8 verse 7 :
7 But just as you abound in everything, in faith
and utterance and knowledge and in all earnestness
and in the love we inspired in you, see that you
abound in this gracious work also.
8 I am not speaking this as a command, but as
proving through the earnestness of others the sin
cerity of your love also.
[1] The NIV Study Bible, 1761.
[2] Ibid.
[3] Ibid.
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9 For you know the grace of our Lord Jesus Christ,
that though He was rich, yet for your sake He be
came poor, that you through His poverty might be
come rich.
10 And I give my opinion in this matter, for this
is to your advantage, who were the first to begin a
year ago not only to do this, but also to desire
it, so there may be also the completion if it by
your ability.
11 But now finish doing it also; that just as
there was the readiness to desire it, so there may
be also the completion of it by your ability.
12 For if the readiness is present, it is accept
able according to what a man has, not according to
what he does not have .
13 For this is not for the ease of others and for
your affliction, but by way of equality- -
14 at this present time your abundance being a
supply for their want, that their abundance also
may become a supply for your want , that there may
be equality;
15 as it is written, "He who gathered much did not
have too much, and he who gathered little had no
lack. "
What may be learned about the subject of tithing from
these verses (especially 13 and 14)? Again, these verses are
dealing with the collection for the needy brothers in
Jerusalem. They encourage a fulfillment by the Corinthian
Church of something which had begun a year ago, verse 10.
The giving is on a voluntary basis and proportional with the
end that there may be equality among the believers. Again,
this collection appears to be a one time event, apparently
not representative of something which the Corinthian Church
was to do on a continuous bases. Nor is it suggested that
the collection was to go in support of an organized church,
but rather it was for needy individuals. There is no indica
tion that the collection was in any form a tithe. Because of
this, it would not be in agreement with the context to say
that these verses suggest that the Corinthian Church was
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tithing .
About the Book of Hebrews :
The Book of Hebrews is one of the most perplexing books
in the New Testament. The text does not say who wrote it,
nor does it say to whom it was written. One of the more cer
tain things about this book is that it was probably written
before the fall of Jerusalem (which was in 70 A.D.), "...
sometime in the early sixties. . .""^
Another thing fairly well accepted is that it was prob-
2
ably written to Jewish Christians. The abundance of O.T.
quotations "... (about thirty actual quotations and over
3
seventy allusions have been counted) " , would support this
conclusion .
The text gives some clues as to the author's purpose in
writing Hebrews. Frequently he warns the reader concerning
4
a certain danger, and that they should remain faithful. Ap
parently, what he was warning against was their turning back
to Judaism.^
The structure of this book is also controversial, how
ever, in 13:22 the author says "But I urge you brethren,
bear with this word of exhortation, for I have written to you
briefly." "If 'word of exhortation' means here, as in Acts
13:15, a homily, it would suggest that the structure of the
[1] Donald A. Hagner, Hebrews , ed. W. Ward
Gasque, New International Biblical Commentry, (Peabody,
MA: Hendrickson Pub., 1990), 7-8.
[2] Ibid., 1-7.
[3] Ibid., 5.
[4] Ibid., 11.
[5] Ibid.
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letter owes its origin to a sermon . . ." This structure
would explain the flow of the book with its variation between
discourse and exhortation.^ Donald Hagner has given the fol
lowing structure: (minor segments omitted)
I . THE SUPERIORITY OF THE CHRISTIAN FAITH
(1:1 - 10:18)
A. God's Revelation through the Son (1:1-4)
B. The Superiority of the Son to Angles
(1:5 - 2:18)
C. The Superiority of Jesus to Moses (3:1-19)
D. The Superiority of Jesus to Joshua (4:1-13)
E. A Superior High Priest (4:14 - 9:14)
F. The Mediator (9:15 - 10:18)
II. EXHORTATIONS (10:19 - 13:25)
A. The Believer's Present Position
(10 : 19-39)
B. Faith (11:1-40)
C. Discipline and its Benefits (12 : 1-29)
D. Concluding Advice (13:1-25)
The section which contains the passage under study is
4 : 14-9 :14 .
In this section there is progressive evidence given in
support of the fact that the priesthood of Jesus is superior
to that of Aaron, with the focus on the new covenant and its
superiority to the old. Jesus is their High Priest (4:14),
and even though He was not from the tribe of Levi, He was ap
pointed a priest after the order of Melchizedek, (5:6) . Be
cause of this. His priesthood is greater, or predominant over
that of the tribe of Levi, (ch. 7 and following) . This is
where the text under study fits in.
[1] Donald Guthrie, The Letter to the Hebrews, Tyndale
New Testament Commentaries, (Grand Rapids: Eerdmans Pub.
Co., 1983), 31.
[2] Hagner, 13.
[3] Guthrie, 58-59.
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Hebrews 7:1-2. 6. 9.
7:1 For this Melchizedek, king of Salem, priest of
the Most High God, who met Abraham as he was re
turning from the slaughter of the kings and blessed
him,
2 to whom also Abraham apportioned a tenth part of
ail the spoils, was first of all, by the transla
tion of his name, king of righteousness, and then
also king of Salem, which is king of peace.
3 Without father, without mother, without geneal
ogy, having neither beginning of days nor end of
life, but make like the Son of God, he abides a
priest perpetually.
4 Now observe how great this man was to whom
Abraham, the patriarch, gave a tenth of the choic
est spoils.
5 And those indeed of the sons of Levi who receive
the priest's office have commandment in the Law to
collect a tenth from the people, that is, from
their brethren, although these are descended from
Abraham .
6 But the one whose genealogy is not traced from
them collected a tenth from Abraham, and blessed
the one who had the promises.
7 But without any dispute the lesser is blessed by
the greater.
8 And in this case mortal men receive tithes, but
in that case one receives them, of whom it is wit
nessed that he lives on.
9 And, so to speak, through Abraham even Levi, who
received tithes, paid tithes,
10 for he was still in the loins of his father
when Melchizedek met him.
11 Now if perfection was through the Levitical
priesthood (for on the basis of it the people re
ceived the Law) , what further need was there for
another priest to arise according to the order of
Melchizedek, and not be designated according to the
order of Aaron?
12 For when the priesthood is changed, of neces
sity there takes place a change of a law also.
These verses refer to the story in Genesis where Abraham
tithed to Melchizedek (the first passage dealt with) . The
focus of this passage, however, is to prove that the priest
hood of Jesus, like that of Melchizedek, is greater than the
Levitical priesthood, including the law. Jesus and
Melchizedek are within the same priesthood (verse 17) .
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Abraham tithed to Melchizedek, therefore, this writer reasons
Melchizedek is greater than Abraham (verse 7) . And in one
manner, even Levi paid tithes to Melchizedek (verses 9 and
10) . But, perfection did not come through the Levitical
priesthood or through the law (verse 11) . That was why an
other priest not of the order of Aaron was needed (verse 11) .
Jesus is this perfect High Priest who always lives to make
intercession and who does not need for sacrifices to be made
on His behalf. Nor does He need to continually offer up Him
self as He was the perfect sacrifice (see the rest of chapter
7, especially 25 - 28) .
So, with this understanding of the purpose of this pas
sage, what may be learned about the concept of tithing? For
one thing, this passage supports the fact that there did ex
ist a commandment for the Levites to collect tithes, (verse
5) . But the writer maintains the law could not create per
fection, and tithing was a part of the law. If the law
changed along with the priesthood, did the law of tithing
also change? To say this with absolute certainty would be
reading more details into the text than are provided, how
ever, the connection is a logical one.
Also, one may ask, if the passage does not imply the old
system was still being used. In fact, that was the problem,
if the purpose of this book is understood correctly. The
Jewish Christians were being warned not to return to their
old way of life because it did not bring perfection. Only
Jesus did that.
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This concludes the contextual study of the verses. We
may summarize our findings up to this point.
Genesis 14 : 20
1. This passage supports the antiquity of tithing.
2. The fact that Abram responded to Melchizedek' s blessing
by giving him a tithe, was probably due to the fact that it
was the customary response. So, tithing in this instance was
possibly due more to custom than anything else.
Genesis 28:22
1. In the vow Jacob makes, his promise of tithing to God, if
God does as He says, appears to be an acceptance/acknowledg
ment of God as his God. So, tithing could be used as a sign
of allegiance to God.
Leviticus 27:30-32
1. These verses teach which part of the tithe was redeemable
and which was not . The seed of the land and fruit of the tree
were redeemable by adding 1/5 to it, but the tithe of the
herd and flock were not redeemable.
2. They assume that the people will tithe, from the land and
from the flock.
3. This tithe belongs to the Lord.
Deuteronomy 14 : 22
1. This passage teaches what is to be tithed, (at least with
this particular tithe) : all of the produce from the field as
well as the first born of the herds and flocks.
2. This passage also tells what to be done with this tithe.
It is to be eaten at the place the Lord will designate, as
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well as shared with the Levite from one's home town. Also,
every third year, the produce is to be taken to one's own
town where it is to be used for the orphans, widows, Levites,
and sojourners.
Proverbs 3:9-10
This passage does not really concern tithing. It may reflect
some of the same concepts as tithing, but it says nothing di
rectly about it.
Proverbs 11:24-25
Again, this passage does not concern tithing. It does make
an observation about life, that when one gives, one receives
and when one does not give what he should, then he will prob
ably lose what he has. Generosity might be a better topic of
study with this passage.
Malachi 3:10-11
1. Israel was under a curse because they were not tithing
the whole tithe.
2. They were accused of robbing God for the same reason;
therefore the tithe may be assumed to belong to God.
3. The tithe provided food for the temple storehouse.
4. If they were obedient in giving a tithe, they would re
ceive overflowing blessings from God.
Matthew 23 : 23
1. This passage teaches that tithing is good (referring to
those still under the law) but the more important things of
the law should not be forgotten either.
Ar-^�ci 4:34-35
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This passage speaks of sharing what one has with those in
need. It does not speak directly of tithing, but encourages
community and generosity.
Acts 6:1-3
This passage is in reference to a problem with one group of
widows not receiving their daily food. It does not really
teach about tithing. It is possible that the widows received
food from the storehouse, but evidence is lacking for such an
assumption .
1 Corinthians 16:2
This passage deals with the one time offering taken for the
poor brothers in Jerusalem. It speaks of proportionate giv
ing but does not address tithing.
2 Corinthians 8:13-14
This passage also deals with the offering for the poor broth
ers in Jerusalem. Again, in these verses Paul wanted the
people to give in proportion to their income but he mentions
nothing about tithing.)
Hebrews 7:1-2, 6. 9
1. This passage reviews the story covered in Genesis 14:20
using it to argue that Melchizedek was greater than Abraham
and Levi. It may still be seen as an ancient example of
tithing, but to say more regarding "Christian tithing" would
go beyond the purpose of the author of Hebrews .
2 . Having argued that the older priesthood with its law is
superseded by the superior Priest, Jesus, and His new cov
enant, the passage may imply that tithing also, as a part of
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that law, has been set aside. The next chapter deals more
fully with this.
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CHAPTER 3
"Tithing" Scriptures in Relation
to "Storehouse Tithing"
The first goal for this chapter is to define what
"storehouse tithing" is and how the "storehouse tithe" was
used. Then once the term is understood better, it will be
asked of the passages under study, how they relate to store
house tithing.
The term "storehouse tithing" is not used in the Bible
as a whole, however the term "storehouse" is used in the con
text of several passages dealing with tithing or with the
temple. The inference in Malachi is that when there was food
in the storehouse then the House of God would have food. I
Chronicles 28:12 speaks of there being storehouses for the
temple, or at that time, at least plans for them. The fol
lowing verses will help to clarify this.
The Hebrew word used for storehouse in Malachi, is used
78 other times in the Old Testament. In the New American
Standard Bible, it is translated 11 different ways. After
reviewing the verses, four of them seem to be the clearest
examples of what the Lord may have been referring to in
Malachi. (The words which are from the same Hebrew word as in
Malachi are underlined.)
]. Chronicles 28:11-12
Then David gave to his son Solomon the plan of the
porch of the temple its buildings, its storehouses,
[a different Hebrew word than the one in Malachi
but seems to be referring to the same thing] its
upper rooms, its inner rooms, and the room for the
mercy seat;
12 and the plan of all that he had in mind, for
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the courts of the house of the Lord, and for all
the surrounding rooms, for the storehouses of the
house of God, and for the storehouses of the
dedicated things;
Nehemiah 10:38-39
And the priest, the son of Aaron, shall be with the
Levites when the Levites receive tithes, and the
Levites shall bring up the tenth of the tithes to
the house of our God, to the chambers of the store
house -
39 For the sons of Israel and the sons of Levi
shall bring the contribution of the grain, the new
wine and the oil, to the chambers; there are the
utensils of the sanctuary, the priests who are min
istering, the gatekeepers, and the singers. Thus
we will not neglect the house of our God.
Nehemiah 13 : 10-13
10 I also discovered that the portions of the
Levites and the singers has not been given them, so
that the Levites and the singers who performed the
service had gone away, each to his own field.
11 So I reprimanded the officials and said, "Why
is the house of God forsaken? " Then I gathered
them together and restored them to their posts.
12 All Judah then brought the tithe of the grain,
wine and oil into the storehouses .
13 And in charge of the storehouses I appointed
Shelemiah the Priest, Zadok the scribe, and Pedaiah
of the Levites, and in addition to them was Hanan
the son of Zaccur, the son of Mattaniah; for they
were considered reliable, and it was their task to
distribute to their kinsmen.
It would appear from these passages, that there were
storehouses that went along with the temple: some for the
dedicated things (1 Chron. 28:12) and some for the tithe of
the grain, oil and new wine (Nehemiah 10:39 and 13:12) . The
term "chambers" may have been used collectively in Nehemiah
10:39 to refer to all the storehouses or the verse could im
ply that the utensils were kept with the tithe.
At any rate, it is now a little clearer as to what
'storehouse' was being referred to in Malachi. Also, this is
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probably where the term 'storehouse tithe' came from.
How was this 'storehouse tithe' used? Again, Nehemiah
13:10-13, helps answer this. In this passage, the Levites and
the singers had left the House of God and gone back to their
fields. Why did they do this? They had to do this because
their portions (of the tithes presumably) had not been given
to them. So the assumption would be that when the people did
not tithe, then the Levites and singers did not receive their
allotted food.
Another passage that indicates the use of the tithes
brought to the storehouse is Nehemiah 10:38. When the
Levites received the tithes, the priest, the son of Aaron was
to be with them and the Levites were to bring a tithe of the
tithes up to the storehouse. Now in Numbers 18:26-28 it is
recorded that the tithe of the tithe is to be an offering to
God, given to the priests, descendents of Aaron. So, not
only did the tithes brought to the storehouse provide food
for the Levites and singers but also for the priests, the
sons of Aaron.
Now it may be asked, "How do each of the passages under
study, relate to the concept of
* storehouse tithing'?"
Genesis 14:20
This verse is part of the story of Abraham giving tithes
to Melchizedek. Nothing is referred to about the concept of
storehouse tithing here, perhaps because the temple did not
exist yet.
Genesis 28:22
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This verse refers to Jacob's vow to claim God as his
God, if He would do everything He promised. In accepting God
as his God he would give to Him a tithe of all He provided.
Again, there is no reference to storehouse tithing here.
Leviticus 27:30-32
In this passage instructions appear on what tithe may be
redeemed and what may not . There is no reference to where
the tithe was to go. However, it would not be beyond reason
ing to assume that there was even at this point in Israel's
history, a place equivalent in purpose to the storehouses
later constructed.
Deuteronomy 14:22
According to this passage the Israelites were to eat
their tithe at the place God chose, not neglecting the
Levites from their town. However, every third year, the
tithe of all their produce was to be deposited in their
towns. It was to be used for the Levites, the widows, the
orphans, and the sojourners among them. Now, at this time
the Temple had not been built yet, as Israel was only just
about to enter the promised land. And storehouses are not
included in the descriptions we have of the tabernacle and
camp layout (Exodus 25-26, 36-40; Numbers 2). But there must
have been places used as storehouses for the tithe. In this
case the tithes which went to the Levites, were also used for
the orphans, widows, and sojourners. Thus, it appears, we
find here the functional equivalent of storehouse tithing,
with its resources gathered in this effort used not only for
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the Levites, but for the support or help of various needy-
persons known to the community.
Proverbs 3:9-10
These verses refer to honoring the Lord from the first
fruits in order to be blessed with plenty. It has no refer
ence to storehouse tithing.
Proverbs 11:24-25
This passage speaks of being blessed for generosity and
of paying what one owes. There is no reference to storehouse
tithing .
Malachi 3:10-11
This passage is a rebuke to the Israelites for not
bringing in the whole tithe to the storehouse. This passage,
along with Deut. 14:22, 1 Chron. 28:11-12, Nehemiah 10:38-39
and 13:10-13, seems to give the clearest understanding of
what storehouse tithing might be. The storehouse is closely
associated with the House of God. When the tithe is not
brought to the storehouse, then the Levites and singers and
priests do not receive their portion. Consequently, the
House of God is forsaken, (Nehemiah 13:11). In Malachi, they
were also under a curse because of the neglect of the tithes.
Storehouse tithing thus involves the bringing of the tithe to
a single, specified place, in this case it would appear to be
the temple storehouse. Obedience to this would assure that
the workers at the temple, especially the Levites and priests
would be able to continue their work.
Matthew 23 : 23
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This verse deals with tithing even the smallest plant
but neglecting the more important things of the law. It does
not give any pertinent information on the concept of store
house tithing.
Acts 4:34-35
These verses speak about how the early church shared its
belongings so that "... there was not a needy person among
them. " It does not refer to or involve the concept of store
house tithing.
Acts 6:1-3
This passage has to do with a complaint of the Hellenis
tic Jews that their widows were not receiving the food that
they should have been receiving. It does not refer to or in
volve the concept of storehouse tithing.
1 Corinthians 16:2
This verse concerns Paul's instructions on the collec
tion that was being made for the poor believers in Jerusalem.
It does not appear to involve "tithe" at all, but does share
with the Nehemiah, Malachi and Pentateuchal passages the idea
of bringing individual gifts to the community' s gathering
place. It appears also to show a concern for the poor, a
topic frequently brought up in the Old Testament, and an at
titude of sharing.
2 Corinthians 8:13-14
This passage also concerns the collection for the poor
believers in Jerusalem. It does not deal with the concept of
storehouse tithing. As in the 1 Corinthian passage, however,
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there is a concern for the poor as well as an attitude of
sharing what has been provided them.
Hebrews 7:1-2. 6. 9
These verses refer to Abraham tithing to Melchizedek.
Its purpose is to convince the Jewish Christian that the High
Priesthood of Jesus is far better that the Levitical priest
hood, and that they should not return to the old way. It
does not refer to or involve the concept of storehouse tith
ing .
So, though only one passage clearly presents information
on storehouse tithing, Mai. 3:10-11, there is at least one
other one which indicates that the tithe was to be brought to
a certain place, Deut. 14:22, probably either referring to
the storehouse or its equivalent.
Several of the passages deal with topics such as giving
or sharing and caring for the poor. These are elements which
are also found within the concept of tithing. So, though
some of the passages do not deal explicitly with storehouse
tithing, they still contain some of the same ideas.
The provisions of the storehouse were used to provide
for the Levites, the priests, and possible the widows, or
phans and sojourners.
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CHAPTER 4
Old Testament Law In
The New Testament
Probably one of the most crucial questions concerning
the tithe, surrounds the issue of how to treat the Old Testa
ment laws from a New Testament perspective. This topic has
been studied extensively and there are many sides to it that
merit such study. Because of the necessary brevity of the
topic within this thesis, however, it will only be possible
to deal with a few of the issues.
Jesus said in Matthew 5:17-18
17 "Do not think that I came to abolish the Law or
the Prophets; I did not come to abolish, but to
fulfill.
18 "For truly I say to you, until heaven and earth
pass away, not the smallest letter or stroke shall
pass away from the Law, until all is accomplished.
What did Jesus mean when He said. He came not to abolish
but to fulfill the Law? Which laws was He referring to that
would not pass away until all was accomplished? And, when
will all be accomplished?
First of all, a closer look at Matthew 5:17 is in order.
In this verse, abolish and fulfill are contrasted. But, what
does He mean by fulfill? Westerholm says "to 'fulfill' the
law . . . implies that the obedience offered completely sat
isfies what is required.""*" Kingsbury, in his commentary on
Matthew, says "With his [Jesus] coming, in what he says and
[1] Stephen Westerholm, Israel's Law and the Church's
Faith (Grand Rapids: William B. Eerdmans Pub. Co., 1988),
204 .
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does, the law and the prophets attain to their 'fulfillment'
(5:17).""'" This brings up yet another question, though, and
that is, what was the purpose of the Law and the Prophets?
Galatians gives several explanations for the purpose of
the law.
It was given because of transgressions, and tempo
rarily (3:19); it consigned all things to sin
(3:22); it kept 'us' in restraint (3:23); it was
our custodian [pedagogue] (3:24); it can be com
pared to the guardians of a minor (4:2, 5).
However,
Just as in Gal. 3:22, 24 the purpose clauses in
Rom. 5:20f. are significant: the ultimate purpose
of God's action was to prepare for salvation; the
law was given in order to increase the trespass^.
with the intent that grace would ultimately reign.
So the law was temporary. Its purpose was to prepare
the way for grace. Therefore when Jesus came. He did not
abolish the law but brought it to its completion. He ful
filled its purpose, completely satisfying what was required
with the end that grace would take over as it was meant to.
Now, what did Jesus mean in 5:18 when he said that not
the smallest letter of the law will pass away until all is
accomplished? First of all, it cannot mean the obvious, that
the Mosaic law will never change, because right after this
assertion he begins to go through some of the laws and he
changes them. Some of them he intensifies while others he
[1] Jack D. Kingsbury, Matthew, ed. Gerhard Krodel,
Proclamation Commentaries, 2nd ed., (Philadelphia:
Fortress Press, 1986), 87.
[2] E.P. Sanders, Paul, the Law, and the Jewish People
(Philadelphia: Fortress Press, 1983), 65.
[3] Ibid., 70.
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totally changes. So immediately there is a problem.
Kingsbury explains this by saying that "The law that remains
in force as long as heaven and earth shall last (5:18) is the
law precisely as Jesus delivers it to his disciples and the
church. However, this is not probable because ". . .in
Matthew houtos ('this,' pi. 'these') never points forward."
So, in verse 19 where it says 'these commandments' it is most
likely referring back the Old Testament Scriptures.^
So, the same question remains, except that the most ob
vious answer is not possible. And quite honestly, this
writer does not have the answer. The best, therefore, which
may be said at this point, is that since the Scriptures
should support each other, maybe the issue as a whole will be
clarified as other Scriptures are studied.
In studying the subject of how to deal with the Old Tes
tament Law from a New Testament perspective, the Apostle Paul
has written the most on this topic. As a missionary to the
Gentiles he was confronted very quickly with the dilemma of
how much to expect from them as far as following Jewish
regulations. His letter to the Galatians offers a good ex
ample of this.
In Galatians, the core of Paul's argument ". . .is
against requiring the Gentiles to keep the law of Moses in
5
order to be true 'sons of Abraham.'" (Most of Paul's
[1] Kingsbury, 86-87.
[2] Kingsbury, 87.
[3] Carson, 146.
[4] Ibid.
[5] Sanders, 19.
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references to the law, are referring " . . .to the sum of
specific divine requirements given to Israel through
Moses ." �*") Paul asks the Galatians in 3 : 2 (New International
Version), "I would like to learn just one thing from you:
Did you receive the Spirit by observing the law, or by be
lieving what you heard?" He then goes on to explain how
righteousness was by faith even for Abraham and that no one
is justified by the law (3:6-12) . If someone is still
tempted to disagree, Paul again uses the Old Testament and
explains that the covenant given to Abraham was first by
promise and then by law. The promise was first and the law
was given only until the seed of Abraham came to whom the
promise referred (3:19) . He makes the issue very clear in
3:25, "Now that faith has come, we are no longer under the
supervision of the law.", and in 3:29, "If you belong to
Christ, then you are Abraham's seed, and heirs according to
the promise . "
The Book of Romans is also a good place to learn about
Paul's teaching concerning the law. Some of the same things
are echoed in Romans that were present in Galatians Righ
teousness is by faith from first to last (1:17), and, Abraham
was justified by his faith (4:1-3). Other concepts under the
topic of law, which Paul discusses, include combating the no
tion that he was teaching it was all right to sin (3:8 and
6:1-23); Christians have died to the law through Christ 7:4;
and, that the law is not sin (7:7); but rather, it defines
[Ij Westerholm, 108.
50
sin, and in effect it " . . . bind[s] sin to death, to prevent
sin's not leading to death,. . . Again, Paul makes it
very clear where he stands when he says in Romans 7:6 "But
now, by dying to what once bound us, we have been released
from the law so that we serve in the new way of the Spirit,
and not in the old way of the written code."
Another book which deals with the old system passing
away is the book of Hebrews. The author of this book, admon
ishes his readers not to return to the old priestly system,
because, Jesus is of a higher priesthood than the Levites,
and He always reigns to make intercession (Heb. 7 and 8) .
This writer also makes it clear that "The former regulation
is set aside because it was weak and useless (for the law
made nothing perfect) , and a better hope is introduced, by
which we draw near to God (7:18 and 19) .
One other point which needs to be clarified, is that the
New Testament, especially in Paul's writings, in no way al
lows the Christian to live an immoral life. Just because
Christians are not longer bound by the Old Testament law does
not give them license to sin. Romans 6:1-2 makes this clear.
6:1 What shall we say then? Are we to continue in
sin that grace might increase?
2 May it never be! How shall we who have died to
sin still live in it?
In conclusion, though the scripture in Matthew is not
clear as to what Jesus meant concerning not the smallest let-
[1] James D.G. Dunn, Romans 1 - 8 . Gen. eds. Glenn W-
Barker and David A. Hubbard, of the Word Biblical
Commentary, vol. 38A (Dallas: Word Books, 1988), 372.
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ter of the law not passing away until all was accomplished,
the rest of the Scriptures are much clearer. Christians are
not given license to sin, but neither are they bound by the
requirements of the old law.
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Chapter 5
Conclusion
Before offering a conclusion, it needs to be made clear
what the Wesleyan Churches understanding of storehouse tith
ing is. As quoted in the first chapter, from The Discipline
of the Wesleyan Church 1988 (Paragraph 196) :
196. Storehouse Tithing. Storehouse tithing
is a scriptural and practical performance of faith
fully and regularly placing the tithe into that
church to which the member belongs. Therefore, the
financing of the church shall be based on the plan
of storehouse tithing, and The Wesleyan Church
shall be regarded by all its people as the store
house. All who are a part of The Wesleyan Church
are urged to contribute faithfully one-tenth of all
their increase as a minimum financial obligation to
the Lord and freewill offerings in addition as God
has prospered them.
By the definition here, storehouse tithing is "faith
fully and regularly placing the tithe into that church to
2
which the member belongs." How does this definition, as
well as their stated purpose, relate to the biblical under
standing?
If one were willing to say, that for those who are mem
bers of The Wesleyan Church, the Temple of the Israelites has
been replaced by their Church, then, it could be assumed that
it was the responsibility of the members to faithfully bring
their tithe into the Church. There are several differences,
obviously, but the purpose of both the temple and the various
churches are at least comparable. They both serve as centers
of worship.
[Ij The Wesleyan Church, 48.
[2] Ibid.
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As far as the manner in which the tithe is used, The
Wesleyan Church uses the tithe in a slightly different manner
than the Israelites did. But, again, it is used in both
cases to support the religious leaders so that they are able
to do the work of the Lord.
Therefore, if one is willing to accept the differences
between the temple and the church, and the way in which the
tithe is used, then it is possible to accept The Wesleyan
Church's understanding of storehouse tithing.
The answer to the thesis question as a whole however,
depends in part on how one wishes to understand the purpose
of the passages listed with the Special Direction. Two major
options are possible. One could look at the passages as hav
ing to establish the entire concept of storehouse tithing as
presented by The Wesleyan Church, or one could consider the
passages as only supporting, and not as establishing, the va
lidity of the Special Direction concerning storehouse tith
ing. The latter is this author's position.
The individual verses have been discussed in relation to
tithing in chapter two and in relation to storehouse tithing
in chapter four. In general, one of the verses mentions
storehouse tithing explicitly, one suggests that there was a
central location where the tithes were taken, five deal with
different aspects of tithing in general and six do not really
deal with tithing, though some of them may deal with some of
the same concepts contained within that of tithing.
So, if the first position is taken, that the passages
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should be able to establish the concept of storehouse tithing
as defined by The Wesleyan Church, then one must say that
they in fact do not as a whole establish it.
If the second position is taken, that the passages pre
sented are only meant to support that concept, then five tend
to support tithing in general and two tend to support the
idea of storehouse tithing, while six of them speak only gen
erally of matters concerning giving and do not directly sup
port tithing at all. So, even the second position is weak
but still a possibility.
One problem still remains, however, which does not ap
pear to be addressed by the Special Direction. As indicated
in chapter four, there appears to be no New Testament support
for Christians continuing to be bound under the Old Testament
law, especially as it relates to the procedures of the temple
or the tabernacle. This would include the law of tithing.
If The Wesleyan Church was to consider itself as still under
the Old Testament law, then the conclusion would be that the
passages presented, as a whole, do support the Special Direc
tion of storehouse tithing. However, The Wesleyan Church
does not consider itself to still be bound by Old Testament
laws. Therefore, the conclusion must be that the passages
given do not, even cannot, support the Special Direction on
storehouse tithing.
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